The fourth philosophy that was later called Sicarii 1 is the best known among the various anti-Roman movements in Judea. We can follow their history along few generations, whereas the other anti-Roman groups have played a role only for a short time. 
The fourth philosophy that was later called Sicarii 1 is the best known among the various anti-Roman movements in Judea. We can follow their history along few generations, whereas the other anti-Roman groups have played a role only for a short time. Such is the case of Simon bar Giora's and John of Gischala' Not only did the Sicarii have the longest history among these groups but their activity spread also outside Judea. Their roots were in Galilee; their activity took place mainly in Judea and centered on Jerusalem; after taking over Masada they tried to lead the revolt in Jerusalem but were expelled and were entrenched in Masada; finally they steered commotion in Egypt and Cyrene. Their history stretches then over about one hundred and twenty years (45 b.c.e.-75 c.e.) and their activity covers also the eastern part of North Africa.
It may even be reasonable to guess that the Sicarian ideology did have some impact on the other rebels in Eretz Israel as well as on the rebels in the Diaspora under Trajan. At least it must be admitted that geographically this revolt took place principally in the same countries where the Sicarii continued to inflame the spirit of revolt at the aftermath of the Great Revolt in Judea.
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Yet the almost only source about them is Josephus' writings and as always, though they are essential for us, they are equally problematic.
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Undoubtedly Josephus hated the Sicarii on ideological and sociopolitical grounds. 4 To scrutinize them we have to sift the data included in Josephus' War and Antiquities and to consider it in detail. Generally speaking his attitude towards the Sicarii is less personal in comparison to his attitude towards John of Gischala, and they were not directly involved with the siege of Jerusalem or the destruction of the temple and they play a lesser part in the revolt of 66-70/73 except at its very beginning and at its end. Personally then he was better placed to judge them without bitter personal animosity. Yet, certainly, they play a part in the role of the rebels as a keynote argument displayed by Josephus against a revolt against Rome and against stasis that disrupts the social order. [45] [46] [47] [48] [49] [50] [51] [52] [53] [54] [55] and doing so about the fourth philosophy is exceptional. I also doubt that the leading family of this sect aspired to kingship (basileia), which meant messianism according to Menahem Stern and Richard Horsley who suggested that they followed their predecessors, the Hasmoneans, and regarded themselves as instrumental for the delivery of Israel (see the references in n. 35 below). See also B. Bar-Kochva, Judas Maccabaeus: The Jewish Struggle against the Seleucids (Cambridge: Cambridge University Press, 1989), 214-15, on 1 Macc 3:19, which is similar to the idea that God helps those who strive themselves to achieve their goals.
